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On September 11, 2001 the forces that chose terrorism as a tool of their ideology cut our life into “before” and “after”, thus making urgent the understanding of the necessity of comprehensive struggle against the universal evil threatening the civilization on Earth.

In my view, the essence of the developments should be seen through a comprehension of how it could happen that terrorists tried to dictate their conditions to the world. Only by understanding its mistakes the world community will be able to find mechanisms to correct them, which will require an extremely deep reflexion.

The next aspect concerns a world-wide partnership in the struggle against terrorism, economic cooperation and a new look at globalization as a prerequisite of successful strategy and tactics in the confrontation with the common enemy. And here a theme manifests itself, which at first blush is distant from the problem considered; that is the theme of the essence of Russian national character and the place of reflexion in it. That is so because the struggle against global terrorism is practically impossible without participation of the carrier of that character the Russian people and the peoples of the Russian Federation.

Talking about the partnership in the struggle against terrorism, it is necessary, first of all, to consider the line of the US-Russia allied activities. That is not so just because the yesterday’s Cold War participants have taken their places on the same side of the barricades. The matter is also that it concerns the experience accumulated by Russia in opposition to terrorism, its knowledge of the region where fundamentalism and radicalism have set up their nests, the geopolitical situation of Russia and the essence of its historically formed statehood: hundreds of thousands of Moslems live in the territory of the country, with whom positively colored relations have been shaped for centuries.

In order to thwart the threats and to stand under the same banners the USA and Russia should, first of all, know each other very well and in detail: the strong and weak points, the character, the mentality, the typical reaction to various situations, the state of soul and spirit. That is why the theme of Russian national character is so important. It is important for Russia’s people to become aware again of the strength and might of their historical essence and it is important for the Americans in order not to be mistaken as regards the newly found partner. Let us study the subject discussed [3].

Why, when talking about “the mystery of Putin”, not only foreign, but also Russian researchers do not connect the phenomenon of his popularity in Russia and authoritative image abroad with the notorious mystery of Russian character? What is the role of reflexivity at the level of the people and their leaders in that phenomenon? What should be opened and discussed in that character and in the mechanism of reflexivity to reach mutual understanding with the carriers of other national characters? It is the understanding of the essence of those questions that can explain much in the history of the Russian state, in the shaping of its future and, by implication, in the present-day developments in that country. Philosopher and theologian martyr Pavel Florensky, who was shot in Stalin’s torture-chambers in 1937, argued that faith is not knowledge of truth, but service to it. Proceeding from that, it is possible to accept the position of well- known thinkers of the 19th century that a Russian’s attitude to faith does not correspond to his/her understanding of statehood and the laws of its social development. Therefore in order to get familiar with the Russian character (by the way, as well as the English or the French one) one should proceed not from the divine will, but from the psychological and historical context, within the framework of which it takes form as a social product.

Why do they write so much both in the West and in Russia about the Russian character? That happens just because the comprehension of that phenomenon will make it possible to penetrate into the mechanisms of development and progress of Russia and will help to use the potential of its reflexivity.

National character (in this case not the Russian one in particular) as a social product is formed as a result of interaction of genetic and traditional-cultural, geographical and socio-political tendencies of development of an ethnos. In the construing of a national character the role of a reagent predetermining the progress of the creative process is played, of course, by the way of existence and construing of thoughts, by the specifics of the intellectual attitude to the life of an individual as a part of the whole and as a kind of “construction material” in the general scheme of the idea.

The characteristic of two basic ways of existence a human and his/her attitude to life elaborated by well-known psychologist and philosopher Sergey Rubinstein persecuted for his idealism in the Soviet Union is interesting in that respect. Being a scholar with a broad Western educational level, as early as in 1913 he voiced thoughts explaining a lot in behavioral manifestations of a person in a society: “A human and his physics are formed and displayed in the originally practical activity and therefore should be studied through their manifestations in the basic kinds of activity (work, learning, traditions, culture and so forth)” [6]. In his manuscript titled “Man and the World” he created a new scientific discipline called culturalphilosophic anthropology. In the center of existence Rubinstein sees a human in the integrity of his/her life, development, activity and creativity. Those who have studied the works of that philosopher and psychologist emphasize that the concept of being here becomes even more complicated, being stratified into existence and essence, into existence and coming into being. It is here that it is necessary to search for the sources of formation of a national character, as well as the sources of the potential of people’s reflexivity.

Rubinstein’s scientific concepts explain much in the psychology of social consciousness of today’s Russia, Vladimir Lepsky emphasizes: “In a changing society the way of existence of a human as a subject of life reflexive way is especially topical” [5]. All that is very important for understanding the phenomenon of “national character” as a philosophical-psychological phenomenon and a socio-ethnic product.

Proceeding from the theory of reflexive control as well, it is necessary to understand that the knowledge of national character reveals the methods of influence of a society on a person, as well as that a person him/herself in terms of his/her activity becomes a component of the process of change of all structures of a society.

Well-known in the West author Hosking, defining the peculiarity of the national essence of the Russians, remarks that the present-day difficult position of Russia has made some people talking about that country’s decline as a great power.

However, he continues, Russia is one of the most tenacious countries in the history and it is hardly worthwhile at one’s own risk to ignore that fact or to be unaware about that.

Indeed, Russia is not just a geographical space. Russia is its people, humans, who build their statehood in its vast territorial spaces, continue traditions of the ancestors, form new behavioral and spiritual moulds. Therefore it is necessary to take into account that the symbiosis of the features and the essence of the national character determines Russia’s development and future in the light of reflexion. It is precisely the character that to a great extent designates the tasks of the society in stimulation of and support to the reflexive way of existence of a human (a group) as a subject of life (activity). “The riddle” of Russia and, thus, of its people’s social consciousness, the mechanisms of national character and the meaning of its inherent way of reflexive control are analyzed and studied today at international level. For example, the participants of an international forum concerning the theme of Russia declared that already mentioned above Hosking had rendered a big service to those who want to understand that country and its people better. Without such understanding whether someone likes that or not there can be no safe development of humankind.

The same, though in other words, was asserted by Kissinger one of the most experienced and authoritative politicians of the world, who was invited recently to help to solution of a number of excessively long interethnic conflicts.

But let us return to the place of religion in the formation of the Russian national character, to the thesis put forward that the attitude to faith does not correspond to its understanding of statehood and the laws of social development. Here it is necessary to introduce some corrections. Christianity is the religion in many Slavic countries, and the national characters of a Pole, a Bulgarian or a Russian, undoubtedly, differ from each other. But there is also something common in them, something formed by a common) tradition, while the differences are caused by such components as the phenomenon of national character, as the historical factors, culture and religion.

A national character is both a spirit, a definiteness of acts, a behavior and a perception of the environment; in addition there are processes of reflexive control over a person in a society, those processes being filled with different contents.

For example, the religiousness deeply rooted in the nature of a Japanese promotes his/her contemplativeness, wisdom, attitude to life of the type: the process is everything, the ultimate goal is nothing. While the bellicosity of the Japanese and their attitude to the other nations come not from their religious beliefs only, but also from other factors and peculiarities of the islanders’ life.

Philosophical approaches to the Russian character in that regard are insufficient; it is necessary to penetrate into the reflexive component of that concept, to concretize the transition from the general mood to the individual act, from desirable images to the specific collisions of life. In that case one may distinguish what is called “the riddle of authority in Russia” as a reflection of specifics of the Russian character in a capacity of an object of thought.

Let us again turn to classical philosophical thinkers. Once Nikolai Berdyaev (1874-1948), who was also persecuted in Soviet Russia and emigrated in 1922 to Berlin and then to Paris, while trying to explain the sources of communism in general and the Russian one in particular, proceeded from a definition of the essence of the national character. “The Russian people in terms of the spiritual structure is a people of the East, Russia is the Christian East that for two centuries was exposed to a strong influence of the West. And in its top cultural layer it assimilated all Western ideas... The contradiction-filled nature of the Russian soul was determined by the complexity of the Russian historical destiny, collision and antagonism of the Eastern and Western elements in it.... Among the Russian “the nature” is a spontaneous force stronger than among the Western people” [1].

The very same Peter the Great, as the philosopher fairy remarked, acted in Russia completely “Bolshevik way”. His methods are very much familiar to our contemporaries. Disliking Moscow’s saintly grace and hypocrisy, he was cruel to the Old Faith. He literally used red-hot iron in Russia to burn out backwardness, savage traditions that came into being as early as at the times of Tatar-Mongolian yoke. His reforms were imposed by punitive methods, but they were necessary for Russia. He radically changed the type of Russia’s civilization, strengthened the state, cut “a window into Europe” for it etc. His rule as an example of Western enlightened absolutism was required then by Russia. Not only Western education, but also “Western economy” rushed into Russia, those, certainly, being typical of the epoch and its peculiarities.

The methods of Peter the Great as a creator, his spontaneous force, his nature were cruel, but legal in the perceptions of Peter’s epoch. Is it is possible to justify the theory of Peter’s time by the following type of judgements: tens of thousands of lives were sacrificed for the good of the Russian statehood? It can hardly be done in the moral aspect, but the same theory was preached both in 1917 year during the October revolution and at the time of Stalin’s despotism - again, with corrections to the effect that tens of thousands of victims of the past multiplied and turned into tens of millions.

Were they beneficial to Russia same way as Peter’s innovations long time ago? And can one include into the “fund” of the national character the assertion: the end justifies the means? Many today on the basis of separate facts of history argue that this postulate, which is very far from the Orthodox Christianity, is a component of the Russian national character. But those who preached the idea of “thousands of lives for the prosperity of Russia” were not even actually Russians: beginning with the imperial dynasty, among whom everybody only with a great degree of convention can be referred to as half-Russian and ending with the international presence of leaders and chiefs in the revolution.

It is necessary to introduce “a reflexive gap” between the revolutionary ideas and the concrete notions of persons (or, better to say, groups and public associations) about their implementation in life. And all that was perceive, naturally, in adjustment to the epoch, social perceptions etc. During the great French events of 1793 Robespierre was hardly less severe at all than his Russian successors over hundred years later. And the very concept of “the end justifying the means” transformed later into a purely Russian proverb – “wood-cutting is accompanied with wooden chips flying around” - goes from the Jesuits who have nothing in common with the Russian mentality. Here the very same above-mentioned factor was in action Berdyaev’s argument that Russia is Christian East that two centuries was exposed to a strong influence of the West. And it helps us to understand where from the assertion came that the cruelty of elimination of dissent is a purely Russian phenomenon.

Here some interpreters obviously confused the idea of authority with the idea of national character in general and at the emotional-psychological level in particular.

The reflexive control of the authority and the reflexive essence of the national character lie in different planes of perception of the objective reality.

Russian revolution justified itself with historical examples (to tell the truth, that happened later in theoretical works). The use was made of examples of the French revolution and other phenomena, when violence indirectly accelerated development of the state, when no consideration is given to the proportion between violence and benefits and the tools of actions and their consequences for the society are not taken into account. The main thing is to acieve the goal set by the subjects of action. Vladimir Lenin once casually said a rather smart phrase that later was safely forgotten not only by him, but also by those who, beating their chests with their fists, called themselves his followers: if you have no opportunity to implement the proclaimed slogans, revoke them! And in fact the Bolsheviks lacked the skill to do that.

“Religious nature of the people’s perception of the Tzarist authority’s sanctions that was so strong that the people lived in a hope that the Tzar (any authority B.B.) would protect them and stop an injustice, when he finds out the truth” is inherent to the Russian national character [1]. That thesis put forward by the already mentioned philosopher once again testifies to the yearning for justice and the non-aggressive nature of the Russian people. That people yearns for justice, not violence and cruelty. The lofty spirit and the faith in the supreme force and justice became both the source of strength and Achilles’ heel of the Russian character.

Hence “the naive agrarian socialism” also came that was always inherent to it. That fact was correctly noticed not only by Berdyaev.

That naive stance is a result not of a limited nature, but of the spiritual breadth of that character and, again, the faith in the supreme good and justice, as well as the peopleís specific reflexion. The contradictions within its character, spirit, mentality and tradition proceed not so much from the genetic program, but from the tradition incorporated in it by the laws of historical development. “With equal justification the Russian people may be characterized as a state-despotic and anarchic and freedom-loving people, as a people inclined to nationalism and national selfconceit and a people to whom national pride and, alas, frequently even national dignity are alien. Aggressive nationalism was by no means at all inherent to the Russian people... because it is a people of a universal spirit, more than all capable both to all-humanity and cruelty, inclined to cause suffering and compassionate to the extent of self-infliction of pain”, Nikolai Berdyaev wrote [2].

The Russians’ reflexivity often lets them down. Those who know well the national character of the nation can quietly control not only the acts of persons, but also the public consciousness. But... and in that case the Achilles’ heel reincarnates into a protective armor, the inconsistent character under critical conditions puts forward other planes if its essence. Manipulation of the public consciousness lasts for a historical instant. Danger signal caught by a unique internal hearing of the national character mobilize everything generically and traditionally incorporated in it: the lofty free spirit, the viability the readiness to follow the historically destined path to remove the pernicious consequences of manipulation. Humiliations can be found in the people’s history, but enslavement of the spirit has never taken place yet Is it possible to tease such people with neglect, to take no consideration of it or to risk to control it by means breaking it over one’s knee even for the sake of good goals? It is a rhetoric question. Many in the West have already understood that.

What some analysts and politicians have not made clear for themselves is that Russia from the very start was prepared to adopt the Western order comprehensible to it and projected on it with the historical roots taken into account. Susceptible to transformations, it reflexively perceived the atmosphere accompanying them too. Widespread devil-may-care mood muffled the feeling of danger and it seemed that the society was not resisting the mechanisms that were bringing in those innovations to Russia. Blood-shedding innovations of Ivan the Terrible, Peter the Great and Josef Stalin divided by epochs and different historical realities of the country rendered so much harm that the benefits were frequently buried under heaps of mutilated bodies and souls, because none of them possessed the skill to combine the essence of natural state administrative violence carrying the order and the legality in the organization of public and therefore private life with the right to personal freedom. The existence of the states with their laws already implies a violence, but a reasonable one counteracting legal nihilism and encroachment on public interests. Paradoxically, such violence must serve to protect the rights of citizen. And that exactly was non-existent.

Again “mysteries and riddles of the Russians”? In many respects yes, but it is necessary to remember: errors, reflexivity, reckless rush forward ñ all those affect only the top layers of the public consciousness. The deepest essence remained a natural and historically predetermined “national product”. A hurricane ripping off the top tree branches in the wood is powerless to pull out their roots and to destroy the mass. The hurricane passes and the healthy body of the tree reproduces its foliage.

Russia has been always attracted to democracy. And it has been pursued as a doom by its generically incorporated fear of state violence, though the cruel usurpation committed by the Russian absolutism and then the despotism often was habitually perceived as a fact of life, familiar and understandable. But that was just a mimicry of consciousness ñ nothing more. Therefore a reasonable, but hardly familiar state’s starting point frightened the free spirit of national liberty contradictorily and peculiarly incorporated in the nucleus of the national character. And parallel to that as a contradiction in the Russian nature the people respects a strong starting point of the authority.

What violence then is Russia afraid of and who and what have formed in its people that historical fear of violence? Let us turn to the “purely Russian” philosophy of “not resisting evil with violence” which was reflected in the doctrine of Leo Tolstoi. He and Fedor Dostoevsky are today perceived in the West not only as classical writers of world-wide importance. Tolstoi is recognized as a thinker, who expressed, in the opinion of many, the essence of the Russian character and the philosophy of a predetermined way of life of humankind beyond the national and geographical frameworks. Heroes of his literary works became symbols of the truly Russian character, but his philosophy of “not resisting evil with violence” used to assume ugly anti-state forms. He believes “the law and the state” to be an organized violence aimed to protect self-interested, vindictive vicious aspirations. According to his teaching, patriotism, love of the Motherland is something “disgusting and miserable”. In case of an attack against the Motherland it is necessary to submit to the enemy everything that he takes away. To feel pity about him (the enemy B.B.) for the fact that he is not satisfied with what he has and is compelled to take those things from others” [1]. The philosophers Vladimir Solovyov, Ivan Ilyin and Nikolai Lossky, whose works are popular today in the West, find in those views a contradiction between Tolstoi as philosopher and Tolstoi as writer, who in his great novel praised the pride of Russian people that defeated Napoleon and won the victory that became possible thanks to the heroic resistance to foreigners on the part of not only the army, but every Russian as well.

Tolstoy’s tragedy lies in a stratification of his reflexion: he was a realist in art and mistaken thinker in life. Asserting in his theoretical thinking the necessity to submit everything to an enemy, he created an ingenious apotheosis to the courageous and furious resistance of the people to the invaders from beyond.

It was already later that theories were invented, according to which the invasions of Napoleon’s and other foreign armies and aspiration of many states to subjugate Russia throughout its whole historical path of development were interpreted as lucky opportunities missed by the Russians. According to the logic of those theories, France, were it to conquer Russia, would have brought it the spirit of Western freedom and the Western way of development. That is more than an error! The spirit of freedom of France after the rout of Napoleon’s invasion gave birth to the Decembrists, while the Russian mentality remained where it should be, that is in Russia.

If we return to the philosophy of non-resistance, it is possible to find out that, while asserting the right of an enemy to appropriate the territory of a neighbor, Tolstoi displays the Russian intelligentsia’s eternal spiritual duality expressed in the judgements of some others greatest classic writers and thinkers as well. It is here that the beginning lies of the drama of the Russian spirit, which is not always completely comprehended by its reflexivity carrier.

Philosopher Ilyin’s works deliberately, with the purpose of making the errors in Tolstoi’s thinking evident, put the writer’s world-outlook into the plane of practical action: “When a fiend offends a non-fiend and corrupts a child’s soul, that means that such is God’s will; but when a non-fiend wants to prevent a fiend from doing that, then it is not God’s will. But right will be he, who will push a neglectful traveler away from a pit, who will snatch a bottle of poison away from a person turned cruel, who will deliver a timely hit on the hand of a person aiming (to murder B.B.) ... who will knock down an arsonist... who will attack with a weapon a mob raping a small girl... Resistance to evil with force and sword is acceptable not when it is possible, but when it is necessary”. “The path of force and sword, - Ilyin says, - in those cases is path that is obligatory and at the same time not good... Only the best people are capable to bear that injustice without getting contaminated by it, to find and to observe in it the Due Measure, to remember about its purposes and its spiritual danger and to find personal and public antidotes against it” [4].

These philosophical thoughts are hardly taking shape in the consciousness of Russia’s citizens precisely in such figure of speech. It is the destiny of intelligentsia to focus ideas into the national doctrine and to present it ready-made to its people, which genetic code will prepare those ideas for digestion. But it is here that “the dog is buried”, as a Russian saying goes. The idea of democracy as a system with its own logic of civilized violence (otherwise there will be no state, no universal human order and no development) so far is alien to the Russian democrats. A classical example: “If you are free to kill me, then I am free to defend myself; if you go against everybody, then everybody too has the right to get rid of you”, i.e. a personal right correlated to the right of the society, fails in any way to fit into the idea of “freedom Russian way” of the recent decades. The eternal ratio of the rights of the state and a personís freedom in Russia exists as a rhetoric question, to which the West has long since found the answer. The violence of democracy toward evil is not perceived yet in the Russian society as a due or even possible action. Hence comes the wild capitalism and the eternal opposition to the state order.

Many “young democrats” have created a scarecrow from the natural discrepancy of the Russian character, that scarecrow helping them to realize their ambitious political aspirations. The ideological slogans of such public figures are cooked on the basis of their knowledge of those specifics of the Russian consciousness frequently mixed on a unreliable reflexive basis and naturally subject to reflexive control. It is here that their classical fish-hook catches all electorate, as nowadays they call the people called to elect a political leader for themselves.

Winston Churchill once said: there is nothing more disgusting than democracy, but the humankind has not yet invented anything better. However, that very same better so far has not taken root in the inconsistent Russian public consciousness.

It is in that plane that today’s “mystery” of Russia lies: the people’s age-old dream of a strong authority correlated with justice ñ but... also with the age-old fear of violence. And the ratio of proportions of violence and benefits ñ as a national dream ñ come at odds with its understanding by intelligentsia and the ambitious claims of many powers that be. Democracy and statehood do not coexist yet in Russia in their civilized forms, while in the West they do not believe that in Russia they will succeed in combining those by means of engaging all laws of reflexivity in that process.

It is a sin to write off from the accounts many natural differences of interests of the East and the West, those differences traditionally being continued into the third millennium. But those differences should not deform the notion that a destabilizing of the Russian statehood is tragic not only for Russia and that its aspiration for integrity fully answers the interests of the West. A time has come, when economic, environmental, geopolitical and religious interests of the world so are closely intertwined that, were such large link as Russia to drop out, the whole system would crash into the abyss.
That is of an especial urgency today, when terrorism has become a global threat to the Western world, to which Russia also belongs with the full volume of its interests and traditions. Civilization has been challenged with its annihilation and it must, rejecting philosophers’ errors concerning non-resisting evil with violence, not only make a counterattack, but eliminate the roots and capacities of terrorism as a as global cataclysm on Earth.

Vesuvius destroyed Pompeii only. But the humankind has been remembering about that for centuries. Terrorism aspires to destroy the Earth civilization. But there will be nobody to remember it. Here there is no place for philosophical justifications, theoretical evaluations, political farces and intrigues between the states.

Either the humankind gets united against the common enemy, or it perishes. And Russia is a most important component within that alternative. Its history, mentality, national character, aspiration for democracy and its internal strength despite its external weakness - all those also offer a chance for the West.

A state is not only the people, but also an authority controlling them. Outside theory, the authority has its own concrete face. A person heading Russia is always a subject of international importance. Today Vladimir Putin is that person. That means that his figure is an object of interest on the part of the world community.

A president of a great country can be evaluated only from the point of view of political reason and adequacy to his/her activity to the interests of that community.

In this respect Vladimir Putin is a lucky figure of authority not only for Russia, but also for the West. His position in the antiterrorist intentions of the civilized world is politically correct, but also integrated with interests of the West.

Intentions of Putin, who does not wish to repeat other’s mistakes and by virtue of his world-outlook that took shape both in Russia and in the West is ready to bring together the notions of “violence” of democracy and personal freedom, causes ambiguous reaction both in the country and abroad. Some Russians perceive that new President not similar to others with caution; other Russians simply do not believe that he is possible in Russia.

“The mystery of Putin”, probably, is that in his country he gropes for that sense of commeasurability between “evil” of democratic violence and benefits of personal freedom for the sake of a civilized Russia and its firm place in the Western world. His domestic and foreign policies can become a single concept subordinated to the cause of triumph of democracy and joint victory of the civilized humankind over the forces attempting on the life of the world community. If the President of Russia fulfills his predestination, the image of authority will become the embodiment of the Russian national character: filled with contradictions, but powerful and creative.

Recognizing the strong and weak points of the Russian national character (and any national character essentially always bears in itself the greatness of spirit and the historical mistakes of the past, rises of the people’s destiny and bitterness of defeats), it is possible to come to a conviction that Russia must go hand in hand with the West, but that country cannot be controlled according to models borrowed outside ñ then its progress to the desired Western values will be less painful.

Russia must become a partner of the USA and other states not only in the struggle with terrorism, but also in the aspiration to strengthen the progressive energy working for the development of the world economy for the good to all humankind.
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